Abstract: This article explores the relatively neglected topic of the role of Scripture in public theology. It proffers a provisional taxonomy of approaches to relating Scripture to public theology, with a view to demonstrating that there are various ways in which Scripture and Scripture scholarship play a vital role in public theology, broadly construed. It then discusses in more detail three of the eight approaches, focusing especially on recent works by Gerd Theissen and Paul Hanson, and illustrating the value of inner-biblical critique for public theology with reference to the themes of violence and justice. 
4 On the role of Sachkritik in twentieth-century biblical interpretation, see Robert Morgan, ‗Sachkritik in Reception History', Journal for the Study of the New Testament 33:2 (2010), 175-90. Since the authority of scripture implies interpretive nuance, perhaps it is time to add public pertinence, accountability and benefit as yet another dimension of the church's necessary qualification of biblical authority. In other words, perhaps the authority of scripture is also contingent on whether and how appeal to it can be shown to contribute to the public or common good. Among the various implications of the notion of ‗scripture' for engagement with publics other than the church, one must, at a minimum, think dialectically. This is certainly so for the relation between scripture and public discourse because publics broader than communities positively oriented to the Bible do not share fundamental biblical and theological premises. On dialectic as a methodological resource for public theology, see David J. Neville, ‗Dialectic as Method in Public Theology: Recalling Jacques Ellul', International Journal of Public Theology 2:2 (2008), 163-81. See also the ‗both/and' perspective advocated by Chris Marshall, ‗What language shall I borrow? The bilingual dilemma of public theology', Stimulus 13:3 (August 2005), 11-18. Marshall integrates in a nuanced manner what he describes as ‗common-currency' and ‗distinctive-discourse' approaches to public theology. The relation between scripture and other potential sources of theological, moral and interpretive guidance such as tradition, reason and communally tested experience is also dialectical, as is the relation between scripture and scripture or the normative content (die Sache) of scripture, since the Bible is not univocal. and for the spirit'.
7 I concur, albeit without conceding Levine's use of the term ‗merely', which implies that biblical scholarship is generally an arid academic exercise but may, on occasion, be more than that. Moreover, her contention that ‗the task of biblical scholarship … is one with potential import for politics, for justice, and for the spirit' is not one upon which she elaborates by showing how this is so. This study takes up this task by exploring the work of Gerd Theissen and Paul Hanson on the role and continuing relevance of the Bible in a pluralist context. It also proposes that the interpretive notion of inner-biblical critique has a significant role to play in public theology. To encourage further reflection and dialogue on the role of scripture in the enterprise of public theology, however, the first part of this paper provides a provisional taxonomy of approaches to the relation between scripture and public theology.
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Relating Scripture and Public Theology: A Taxonomy of Approaches
Classifications can be as concealing as they are revealing, however much they may seem to detect (or impose) order on data that is not self-classified. One person's classification may hinder no less than help another's analysis of whatever is under investigation. Moreover, to classify is not necessarily to evaluate, a more important higher-order exercise. In view of the paucity of studies directly concerned with the role of the Bible (and biblical scholarship) in public theology, however, this provisional taxonomy of approaches to relating scripture and public theology is proffered to provoke further reflection on this matter.
Retrieving the Bible as a Public Resource
From the perspective of global Christianity, especially Africa, Asia and Latin America, the Bible is undoubtedly a public book, as Philip Jenkins and Sebastian Kim have shown. 9 In a post-Enlightenment context within the industrialized West, however, perhaps the most important mode of relating scripture to public theology is the exercise of retrieving the capacity to perceive -or rather to perceive again -the public dimension of the biblical witness. 10 A collection of texts that begins with the creation of the cosmos and ends with its renewal centred on a city (the new Jerusalem)
can hardly be said to focus on the private, rather than public, sphere. The Bible is as concerned with power politics as with prayer, with social structures as with ‗spirituality', with money matters as with mercy and with jubilee justice as with ‗justification'. As a result, there is, as Heather Thomson puts it, ‗scriptural warrant for public theology'. She also notes scripture's importance in nurturing the spirituality that supports public theology, whether in the lives of individual theologians or in the ecclesial communities within which they are shaped, sustained and supported. The church, as those persons who claim to be the covenant people of God and the body of Christ, is shaped continuously by Scripture and its influence in worship, preaching, study, and life together in the community of faith…
Here is where Christians receive nourishment in a biblical identity that allows them to stand as an alternative to the world and its values while at the same time living their lives for the sake of that world and its brokenness.
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If Miroslav Volf is correct that, in a pluralist context, theology's capacity to shape society is contingent upon its ability to shape Christian communities, 13 this makes the formation of a ‗biblical identity' within the context of the church that much more pressing. Integral to that ecclesial formation, moreover, is the recognition of the public dimension of the biblical record.
Biblical Exemplars for Public Theology
In biblical texts for ways in which they might inform Christian participation in public life has a venerable history and is an approach to relating scripture and public theology that will continue to bear fruit.
Challenges of Public Theology for Christian Conceptions of Scripture
The purpose and foci of public theology pose challenging questions regarding the role, status and value of scripture. Is scripture a normative source for public theology and, if so, is it normative in the same way as for traditional systematic theology or dogmatics? Do the precise foci or concerns of public theology lead to a different understanding of scripture's role in relation to it? Indeed, do scripture and scripture scholarship even have a role in relation to public theology, especially with respect to its theory or method and praxis? In this study, the last of these questions is implicitly answered in the affirmative, but each is worthy of detailed investigation and has the potential to bring greater clarity to the relation between scripture and public theology.
Scripture-reading as a Public Exercise
This approach to the relation between scripture and public theology focuses on making scriptural texts and either scholarly study of or confessional attachment to such texts more accessible and comprehensible to a public broader than a single community of faith. Perhaps the most straightforward version of such an approach is that of the Jesus seminar, which has purposefully made available to a broader public, both within the church and wider society, the processes and results of academic 17 See, for example, the discussion of Gerd Theissen below.
or themes as points of contact with issues under discussion in broader public discourse. Justice might be one such broad concern, or poverty or ecology. Finding points of contact between scripture and public discourse is relatively straightforward, but the manner in which biblical perspectives are brought to bear in the context of public discourse(s) -in which the church's premises are not shared -is critically important. All too often, ‗biblical' perspectives simplistically proffered in public discourse simply confirm the public's prejudice against turning to the Bible for insight, enlightenment or edification.
A variation on this approach is to focus on the public pertinence of distinctive or ‗publicly suspicious' scriptural themes such as creation, covenant, salvation, divine
Spirit active in the world or moral accountability to a transcendent ‗Other'. After all, having something distinctive to contribute to public discourse is no bad thing. The church has long dealt with such themes either ‗in house' or as part of its mission and evangelism, but surely one mode of public theology is to explicate such themes in more conversational ways that do not presuppose either a religious world-view or a privileged access to truth.
Scripture under Public Suspicion
A further approach to relating scripture to public theology is brought to light by recent developments in biblical hermeneutics, which includes the exercise of exploring the contemporary meaning, relevance and ‗authority' of texts written in times and circumstances largely alien to our own. In 1984 Birch remarked, ‗The emergence and continued importance of liberation theologies is one of the most significant developments of our time for the impact of theology on public life'. 18 He also noted the profound significance of biblical interpretation for theologies of liberation. Any liberationist interpretive approach to the Bible is inevitably a mode of public theology by virtue of its advocacy stance on behalf of a significant proportion of the world's population. Among biblical scholars who have adopted a liberationist interpretive stance, Elisabeth Schüssler Fiorenza stands out for explicitly drawing connections between biblical scholarship and public theology -or, put differently, for nudging biblical scholarship toward becoming a mode of responsible public discourse. 19 She is a leading exemplar of the biblical scholar as public theologian. Richard Horsley might also be mentioned in this connection. 20 So might Christopher Rowland. 21 Liberation readings of biblical texts have proliferated into multiple modes of ideological critique of scripture in response to the historically damaging impact of scriptural texts in relation to the politics of wealth distribution, gender, class, race relations and ecology. Such critique was theoretically possible from within, but it seems that an external and antagonistic standpoint of suspicion fostered by intellectuals such as Feuerbach, Marx, Nietzsche and Freud was necessary to demonstrate how damaging and demeaning scripture could be -or, at least, could be used.
Scripture 'Speaking back' in a Publicly Responsible Way
Ideological critique of biblical texts is a necessary and important mode of public engagement with scripture. Unless due diligence is given to such ideological critique, in which scripture is contested and deconstructed, biblical scholarship will be represented naively and/or counterproductively in the public domain. Apart from reactionary responses to such critique, however, one wonders whether enough has been done to enable scripture to ‗speak back' to critical theory in a meaningful and edifying way. After all, the Bible does not speak with one voice only, and many who find it necessary to engage in ideological critique of scripture nevertheless find the Bible thus has its place in building a more peaceable public space.
Interpretive Engagement with Scripture in Post-Christian Times: Paul Hanson
In his recent manifesto, Political Engagement as Biblical Mandate, Paul Hanson proposes a five-faceted hermeneutic for a biblically informed political theology.
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While Hanson focuses on political concerns, primarily in relation to his native United
States, his perspective is broader than simply national or international politics. In response to the question, ‗What is the nature of biblical authority in relation to politics?', Hanson's answer is that this question requires an interpretive process that enables scriptural meaning to be conveyed in such a way that it relates responsibly as 43 Theissen does not critically assess whether the objective of enabling a religious understanding of reality is worth pursuing. While a religious consciousness may inculcate a more magnanimous spirit, it may also result in a more mean-spirited approach to those with contrasting convictions. Openness to mystery may be no bad thing, but such openness does not always lead to openness towards others. 44 Hanson, Political Engagement as Biblical Mandate, pp. 35-41. Hanson describes his interpretive proposal as ‗a five-step hermeneutic for a biblical based political theology', but the steps are not necessarily sequential. The key point is that his proposed hermeneutic is a process entered into within the context of a community of faith concerned to be politically responsible in a pluralist context. Space constraints dictate that this article focus on Hanson's hermeneutical proposal, but the whole of his book pertains to the broad theme of this study.
well as relevantly to current political, social and economic concerns. 45 This process is grounded in worship and sustained by eschatological hope. For Hanson, the fons et origo of his proposed interpretive process is the biblically informed and theologically discerned distinction between God's ultimate authority and the relative authority of any human institution. A proper perspective on relative authority requires relational contact -being in touch with -ultimate authority, which, for Hanson, occurs in worship. As a result, ‗worship is the most political thing the community of faith does'.
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As a vision of the potential significance of worship for public theology,
Hanson's perspective has much to commend it. Indeed, such a vision might even serve to provoke continuing liturgical renewal. But whether much worship across the spectrum of Christian churches comes close to facilitating a renewed appreciation of the distinction between ultimate and relative authority such that it thereby resources responsible political or public theology is another matter. Nevertheless, Hanson is surely correct that worship is indispensable to a politically engaged public theology concerned to remain tethered to and nourished by biblical roots.
If worship is the source of Christian political engagement for the public good, hope in the eschatological reign of God is its goal, not as something achievable solely by human means but as the vision against which all efforts and achievements are In my work on New Testament texts of ‗eschatological vengeance', 53 innerbiblical critique is authorized on the basis of an inner-biblical norm, namely, the publicly confronting life-story of Jesus as presented in the canonical gospels, critically appraised. 54 As is generally agreed, the rationale for Jesus' mission and message was the reign of God. According to Moltmann, ‗As kingdom-of-God theology, theology has to be public theology: the public, critical, and prophetic cry for God -the public, critical, and prophetic hope for God. Its public character is constitutive for theology, for the sake of the kingdom of God'. 55 Moltmann's remarks relate to contemporary
Christian theology, but they pertain no less to the public, critical and prophetic mission of Jesus grounded in his peculiar vision of divine rule. 56 Clearly, one might appeal to other inner-biblical norms to authorize particular interpretations, especially when working with the Hebrew scriptures. The basic point, however, is that we all make interpretive choices based on a privileging of certain texts over other texts. Given the diversity of voices within scripture, that is inevitable.
This should nevertheless be done self-consciously and critically, with a clear -and clearly articulated -rationale. 57 Part of this rationale, in my view, is what Charles analogous to the early church's rule of faith, as articulated by Irenaeus, and
Augustine's interpretive rule of love. 59 To deal with biblical ambivalence regarding violence, a hermeneutic of shalom is needed to complement the church's earlier interpretive rules of faith and love. 60 In the face of biblical ambivalence about
violence, or what John Dominic Crossan describes as the clash between violent and nonviolent gods throughout the Bible, 61 such a hermeneutic would enable biblical interpreters to commit to building a more peaceful world.
With respect to the theme of justice -surely one of the most pressing issues in a world of ever-widening discrepancy between the wealthy and the wretched of the earth -I have argued that inner-biblical critique is able to show two things: first, that although different conceptions of justice may be found in the Bible, certain prophetic traditions reveal justice to be an ultimate theological concern, not simply a penultimate moral concern; and second, that the Jesus-story refines that prophetic tradition in the direction of restorative, as opposed to strictly retributive, justice. 62 address matters of concern to a broad public, not simply individual morality or private spirituality.
In conclusion, I have presented a provisional taxonomy of approaches to relating scripture to public theology, with a view to encouraging the voice(s) of scripture to be heard more audibly within the discourse that goes by the name of 
